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The following offers theological and biblical grounding for “WORLD WIDE CHURCH: Topics for Consideration,” submitted by the National Federation of Asian American United Methodists (NFAAUM).  It is based on reordering the historic Four Marks of the Church in the Nicene Creed into two pairs of polarities, and the biblical bases for doing so.  The Church is Apostolic, yet Holy, therefore, Catholic, yet One.
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THE FOUR MARKS IN THE UMC  


explains who we are as we lived out the gifts of the Holy Spirit:



Apostles, Prophets, Evangelists, Pastors and Teachers. (Eph 4:11)

Because the Church is 



Apostolic, yet Holy, it therefore becomes


Catholic, yet One, . . . 

Therefore 



Apostolic, yet Holy, it therefore . . . etc., into a continuing spiral. 


Because the Church is Apostolic, its Apostles spread the Good News “to the ends of the earth” (Acts 1:8) and “to the end of the age.” (Mt 28:20) 
    And yet, the Church is Holy because Prophets and Evangelists promote Personal and Social Holiness, and renew sanctity in God’s creation. 
   Therefore, the Church is Catholic because Pastors and Teachers nurture an ever growing diversity in the expressions of holiness. 
   And yet, the Church is One because Pastors and Teachers build Unity or Oneness as each distinctive part is “apart from” others and yet is “a part of” a larger whole. 
   


The Marks of the Church are not static qualities but more like growing edges, or directions for growth.  As the Church proceeds through a spiral of the gifts for ministry, the Holy Spirit enriches those gifts and enhances the Four Marks so the Church can become more fully Apostolic, yet Holy, therefore Catholic, yet One. 


---------------------------------


Four basic implications quickly emerge from this reading of the Four Marks operating in The UMC.


First, most discussions about globalization and the world-wide Church confuse the Oneness and the Catholicity of the Church.  (Acts 2:1) 


Second, in far too many instances, we are excessively preoccupied with being One in the same church globally and united structurally into a single Church.  We are not exploring sufficiently our Catholicity, i.e., how we embody our diversity in regions.  Seeing the mutual contributions of each of the Four Marks should diminish our anxiety about diversity through Catholicity running counter to unity or Oneness.  We grieve the Holy Spirit when we subsume the Mark of Catholicity under Oneness.


In the US, diversity is particularly problematic because of a fundamental plank in our “civil religion,” e pluribus unum, “from many one.”  We constantly affirm our motto in our currency and inscribe it on monuments.  No wonder we enshrine the motto in our religious longing to be “One.” 


This is not the place for extensive biblical foundations, but only to cite crucial biblical foundations for God’s creative and redemptive that  suggests with reverse our motto, “from one many,” to “from one many” (Gen 11:8-9 with Acts 2:1-4, 17-18; and Acts 17:26) and also  eschatological vision of diversity celebrated in the new heaven and new earth.  (Rev 5:9; 7:9; 21:24, 26)


Third, we will promote our Catholicity tangibly by creating regionalized, separate Conferences, Boards, Agencies, doctrines, liturgies, and others to be explored. 


Fourth, with contributions from the Catholicity established, we can more sharply focus responsibly on how we will be One, or be in the same organization, e.g., in Faith and Mission, in the near and distant future. 


----------------------------------------


See (1) further specificity for implications of the Four Marks in the “Basic Assumptions,” (2) possible steps in “Ordering our Lives,” and (3) samples of “Concrete Suggestions for Discussion” to reorder the Church.
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END NOTES
�.   I elaborated these points in a paper, “Witness of the Spirit in Salvation & Service,” at the 2007 Oxford Institute.  I proceeded through (1) a new reading of the witness/anointing of the Spirit (2) in God’s mission of salvation through the Order Salvation and History of Salvation, and (3) fulfilled through five gifts/ministries which  nurture the Four Marks of the Church.





�.  Apostolicity in US Methodism is described by Dee E. Andrews in variations on two key words, “movement” and “missionary.”  Typically, Andrews writes, “The missionizing drive of the movement continued to be one of the most original and dynamic feature” of Methodism.  Dee E. Andrews, The Methodists and Revolutionary America, 1760-1800 (Princeton, NJ: Princeton, 2000), p. 238 (Emphasis added).  “In 1850, David Campbell, . . . would describe Methodism as ‘completely a missionary system’ designed ‘to carry the Gospel to the very sides of the most ignorant and benighted of our countrymen.’” Andrews, 243.





	In his The Democratization of American Christianity (New Haven: Yale, 1989), Nathan O. Hatch says in 1820 US Methodism had a quarter of a million, by 1830 twice that number. (p. 3)  In his in his Methodism: Empire of the Spirit (New Haven: Yale, 2005),  David Hempton notes the growth from 57,858 in 1790 to nearly tenfold, 501,298, in 1830, and more than doubled that by 1850 to 1,247,077. (p. 212)  In a in A History of Christianity in The United States and Canada (Grand Rapids: Eerdmans, 1992), Mark A. Noll says that in 1776, Methodists ranked fifth in the percentage of the population, with 2.5%; by 1850, it ranked on top, with 34% of the population. (p. 153)  





�.   The mission of Methodism in the US was to “reform the continent, and spread scriptural holiness.”  Based on Ezekiel 36:23, holiness is essentially the sanctity of the divine name, Yahweh or Lord, and not restricted to our humanized understanding of holiness.  Our forebears saw themselves spreading this holiness by leading people through the Order of Salvation.  Concerning the doctrinal coverage of Methodist conversions, Andrews says it included “original sin, redemption through Christ’s sacrifice and resurrection, free will, and final judgment as well as the perfectionist emphasis on the Holy Spirit’s transformation of the emancipated heart.” Andrews, p. 78.





�.  David Hempton called the spread of Methodism an “Empire of the Spirit.”  As evidence he says, “By the 1880s, only a hundred and fifty hears after Wesley’s heartwarming experience in London, Methodism, either of the English or the American variety, had established a foothold in most countries of the world.” (p.151) 





	Catholicity does not only mean geographic coverage, but more importantly the variety of people in that wide area and in the church as a whole.  Hence Catholicity means inclusion of a diversity of people with distinctive expressions of the faith.  As Andrews noted, “Methodism [in the US] was, . . . an extraordinarily inclusive movement.” Andrews, 242.  She has separate chapters on inclusion of women (pp 99-122) and African Americans. (pp. 123-154)  Andrews also describes Methodism reaching not only the poor, but also middling people and the upper classes in such centers as Baltimore, New York, and Philadelphia. (Pp 155-183) See too, her Appendix A, Tables 1-14, pp. 248-256, for a careful breakdown of the various diversities. 





�.  Andrews reproduced a dramatic picture of Methodist “connectionalism” in 1818, where the church is catholic yet one.  The picture has six concentric circles, hence one form of diversity.  The six circles represent ever expanding connections moving successively from the Bands, to Classes, Circuits, Districts, Annual Conference, and the General Conference. Lines go from the smaller circles into the larger circle, and vice versa, hence the inclusive connections.  Andrews, 208.





	What we have in the picture is a diversity which is tied together into a whole, and thus united, or One.  To cast the Oneness in these terms averts the constant temptation to reduce One to being the same or uniform.





